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Me 1o Bpafeio Templeton TInAONKeE o
OlKoVMEVIKOG MaTpLapync otn Néa Yopkn

Matplapyeia / Owkovuevikd MNatplapyeio
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(o) OIKOUVUEVIKOC Matplapxnc K.K. BapBoAouaioc
napéAafBe xOec, Teraptn 24 Zenteufpiov, TO Bpafcio
Templeton Prize, o TeAeTA) mMov mpayuatomoiOnke orn Néa
Yopkn. Kata tn 6iapkeia TnG OoUIAIAC TOU EMIKEVTIPWONKE oTNn
oxéon mMiOTNG KalL EMIOTAMNG KAl OTNV aQvadyKn mMPOoTaoia¢ Touv
QUOILKOU TEPIBAAAOVTOG.
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To BpapBeio Templeton cuvodebetal amd ypNUATIKO EMaBA0 Avw TOL EVOC
EKaTOUpLPiov doAapiwv, To omolo datiBeTal yla TNV LMOCTAPLEN TOL €PYOL KOl
TWY TPWTOPROVALWY TOL e£KkAoToTeE BpaBevbévtoc. And to 1972 amovépetal KAOe
XPOVO O€ MPOCWTIKOTNTEC TOU OLUBA&AAOLY OTn YeELPWON Bpnokelag Kot
EMOTAMNG KOL 0TNY MPOWONON TNG MVELPATLKAC Katavénong.

2TO TMOPEABOY €xouv TWNOe(, HETAED GAAAWY, n Mntépa Tepela, o OPBETLAVOC
TMIVELUATIKOG NYETNG AaAdl Adpa, o NopmeAliotac ElpAvNG Kal op)LET{OKOTOC
NoTiag Applkic¢ NTtéopovt To0Tov, KABWC Kal 0 BpeTavdg aoTPoPuOLKAC Kal TPWNV
npdedpoc tnG BaolAikAc ETatpelag Tov Aovdivouv MéapTLv PLC.
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NoapaAapBdvovtac Tto PBpaBeio, o OlkOLMEVIKOCG MaTpLdpyxnc Ttoévioe OTL N
dldkpLon «bev avAKeL 0 Eva ATOUO AAAG o€ €va Spaua mov eUNMVEEL TO OLKOUUEVIKO
Matpltapyxeio eni Tpel¢ beKAeTIEC». YEVOOULOE TNV MPWTOROVLAIX TOL TIPOKATAXOUL
Tov, Matpldpyxn Anuntplov, To 1989, va kablepwbOel n 1n XenteuBpiov WG NUEPQA
MPOCELXNG Yo TNV Mpootacia TnG dnuiovpyiag, n onola LIOBETAONKE 0TN CLVEXELX
Kal amd AAAEG XPLOTLOVIKEC EKKANCLEG.

2tnv oltAla tov pe Ti{tAo «Omouv Ouvpavég ovvavtd Tn In: ZTOoYAOUOG Yyla TNV
Miotn, t™nv Emotrnun kat tov [lMAavrtn Hac», vmoypduutos OTL «n amoéevwon
METAED emoTriung Kat Opnokelac MPEMElL va TEPUATIOTE», ONUELWVOVTOC TWC
«0TQV EvacC EMOTAMOVAC MEAETA TO AlWOIUO TwWV MAYyWV Kal &vag OgoAdyocC
OUVAAoyiCeTal TOULC OTEVAYMOUC TNG énutovpyliag, 6taBalovv to (6o BiBAio o€
OLAPOPETIKEC YAWOOTEC».



O Owkovuevikéc Matpudpyxnc avaeepdbnke otnv mepBaAAovTikl Kpion, oTnv
QMWAELX TOL «lEPOL PLOPOD TOL QULOLKOD XPOVOL» KOL OTLC CUVEMELEG YL TOUG
vEoug, emonuaivovTag O0TL «OTaV Ta nMatdld uag xavovv tnv eAmiba, avtd amoTeAEl
néwkn amotuyia Kat mvevuaTiki Kplon». Téviog, eniong, TNV avaykn ylwa «&oknon»
Kal «UETPO» QMEVOVTL OTNV LMEPKATAVAAWGON, Xapaktnpllovtds Ta w¢ dpoduo
«AMEAEVOEPWONC AMO TOV ATEAE(WTO KUKAO TNG anAnatiac».

TéANOG, KAAEoe g oLAAOYLKH Bpdaon yla TNV QVTIHETWTILON TNG KALMATIKAG aAAaYAC.
Onwg eine XapaKTNPLOTIKA, «n EMOTNUOVIK YVWOn LTAPXEL, Ol MVELUATLKOL MOPOL
EMAPKOVY, TA TEXVOAOYIKA epyadeia elvat bitabéowua. Avtoé mouv Aslmer eivat n
BovAnaon».
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AkoAovBel oAGKANPN N outAla Tov OkoLEVIKOU MaTpldpxn oTnv ayyAlki YAwooa:

Mr Vice President,

Your Excellencies,

Eéoxwtate kOpLe MpowBvmovpye THC EAAadocg
Venerable Religions Representatives,

Former chair of the Templenton Prize Miss Dill,
Distinguished guests, dear friends,

Standing before you as this year’s recipient of the Templeton Prize, | am struck by
the weight of a recognition that surely belongs not to an individual, but to a vision
that has animated the Ecumenical Patriarchate for over three decades: that the
God who breathed stars and humans into being is the same God who grieves when
a single sparrow falls, when a coral reef bleaches white as bone, and when a child
gasps for clean air.



Introduction

| accept this honor on behalf of my saintly predecessor, Ecumenical Patriarch
Demetrios, whose prophetic voice first called our Church to embrace its role as
guardian of creation in 1989. In the years that ensued, all Orthodox Churches as
well as the Roman Catholic Church and the Anglican Communion, along with
countless Christian confessions and ecumenical organizations, have heeded the call
of the Ecumenical Patriarchate for a time of prayer for the protection of the natural
environment to be reserved annually for September 1st.

My profound gratitude is also extended to the John Templeton Foundation, the
Templeton World Charity Foundation, and the Templeton Religion Trust for
stewarding the administration of this remarkable award and daring to believe that
the marriage of scientific rigor and spiritual vigor might yet save us from ourselves.
Their values to “push the boundaries of scientific and spiritual understanding”
(from the Templeton Foundation website) challenge us to understand the
interconnection of both.

A Cosmic Liturgy

Through the centuries, we have witnessed a tragic alienation—religion withdrawing
to its sanctuaries, science retreating to its laboratories, each suspicious of the
other’s claims upon truth. For far too long, faith and science have circled each
other cautiously, sometimes approaching mutual reconciliation, more often
hardening into reciprocal incomprehension.

Yet this separation was never meant to be. The fourth-century Church Father and
mystic Gregory of Nyssa understood what we have forgotten: that divine grace
“pervades the whole creation, the Ilower nature being mixed with the
supernatural.” There is no sacred and secular, no spiritual and material—only one
truth, a single reality, shimmering with interconnection, pulsing with divine
presence.



When | see a physicist measuring the acceleration of melting glaciers in the Arctic
and a theologian contemplating the groans of creation (Romans 8.22-23), | see two
people reading the same book—the book of nature and the book of scripture—in
different languages. When | witness a climate scientist’s agony over dying forests
and hear the prophet lament that "the earth is utterly torn and violently shaken”
(Isaiah 24.19), | recognize the same broken heart beating in both. The
disassociation between faith and science must end. They are both on the same

page.

The Art of Getting it Right

Religion has perfected certain forms of failure and success alike, and honesty
compels me to name them. For example, during the COVID pandemic, some chose
conspiracy theories over epidemiological data, prejudice over science, ideology
over the simple mathematics of contagion and death. This is not faithful witness; it
is spiritual malpractice.

When rising seas swallow islands and we speak only of divine sovereignty while
ignoring carbon emissions, we become complicit in suffering. When ancient forests
fall to feed our consumption and we offer only “thoughts and prayers” instead of
systemic change, we practice a faith so detached from reality that it has ceased to
be faith at all. At the same time, we get it wrong when we fail to connect the
dots—between our throwaway culture and overflowing landfills, between fast
fashion and carbon footprints, between our desire for convenience and the slow
strangulation of rivers by plastic waste. We get it wrong when we treat
environmental destruction as someone else’s problem instead of recognizing it as
the spiritual crisis of our age.

Yet religion also possesses a unique gift for getting things magnificently right. We
excel when we provide what the world desperately needs: the longer view, the
deeper story, the bigger picture. We get it right when we remember that caring for
creation is not merely about climate change, but about changing ourselves—in fact
about changing everything.



We get it right when we appreciate that caring for the environment is not simply
about hugging trees—though the mystics remind us that trees, too, deserve our
embrace—but about worshipping the God who chose to become flesh, who
sanctified matter by dwelling in it. We get it right when we plant gardens in
concrete wastelands, when we choose beauty over utility, silence over noise,
communion over consumption. Such vision dissolves the artificial boundaries
between contemplation and engagement. When we truly see, we understand that
we must act.

The Measure of Prayer, Vigilance, and Discipline

We seem to have lost the sacred rhythm of natural time. In religious terminology,
this is precisely what the power of prayer entails. Our ancestors understood
something we have forgotten: namely, that meaningful growth requires patience,
that depth demands duration. Trees do not hurry; stars do not rush their burning;
mountains are not anxious about their rising. Unfortunately, we have created a
civilization addicted to acceleration, where the speed of expansion matters more
than the wisdom of appreciation, where instant gratification trumps sustainable
flourishing. We have forgotten the joy of watching seeds become saplings, saplings
become trees that will comfort and protect generations we will never meet.

This temporal vertigo afflicts especially our young people, who inherit a world
where the future feels insecure and uncertain. Recent research reveals a mental
health crisis directly linked to environmental anxiety among young people. And
when our children lose hope for tomorrow, we must recognize this as both moral
failure and spiritual emergency. Their fear is not irrational—it is symbolic; it is
prophetic. They see what we have chosen not to see: that the world we are leaving
them may be unsustainable and even unlivable. Against the numbing forces of
indifference and despair, the Orthodox tradition offers the discipline of
nepsis—watchful vigilance, the practice of staying alert or attentive to what is
actually happening around us. Never has this ancient art been more urgently
needed.

Consider the ship that caught fire and sank off Sri Lanka in 2021, creating what
that nation’s Supreme Court called “the largest recorded marine plastic spill in the
world.” Countless marine animals were killed, while tons of plastic spread into
waters that support millions of people. The billion-dollar fine imposed on the ship’s
owners cannot resurrect the lost marine life or restore the disrupted ecosystems.
But it represents a crucial recognition that environmental destruction has real costs
that must be paid by those who cause it, and not simply absorbed by those who
suffer from it. Nepsis requires us to see such disasters not as isolated incidents but
as systemic symptoms that prioritize profit over protection and convenience over



consequence.

The Orthodox Church also speaks of ascesis—not the grim self-denial often
associated with the term, but the joyful self-discipline of discovering how much is
enough. In a world drunk on consumption, this ancient wisdom offers a profound
medicine for healing. Ascesis breaks the vicious circle of unreasonable and
unrestrained greed—the endless cycle where more consumption requires more
production, which demands more resources, which creates more waste, which
necessitates more consumption to solve the problems created in the first place by
consumption.

This is not at all about returning to pre-modern poverty or primeval innocence but
about rediscovering what the Greek philosophers called metron—proper measure,
the wonderful sense of proportion that allows both human flourishing and
ecological balance. It is about choosing quality over quantity, durability over
disposability, sufficiency over excess and waste. Such discipline ultimately
becomes not burden but liberation—freedom from the exhausting treadmill of
endless wanting, space to discover the deeper satisfactions that no amount of
earthly consumption can provide.

A Theology of Inter-Connectedness

Finally, what we desperately need is a “theology of inter-connectedness”—a
recognition that the health of our planet and the welfare of its people are not
separate concerns but aspects of a single reality. Environmental justice and social
justice are not distinct causes but different names for the same commitment to the
flourishing and balance of all life.

This theology recognizes that we cannot heal our relationship with the planet
without healing our relationships with each other. We cannot achieve
environmental sustainability while maintaining social inequality. We cannot save
the earth without practicing justice. This is precisely where the ecumenical
imperative of caring for the natural environment emerges. After all, some may be
more responsible or accountable for the crisis that we face in the present; but it is
only together that we can respond to and resolve it for the future.

Standing at this crossroads, we face a choice that will echo through time: Will we
be remembered as the generation that, despite knowing better, chose comfort over
conscience? Or will we be celebrated as the pioneers who, despite enormous
challenges, chose transformation over destruction? In keeping with John
Templeton’s conviction that there is valuable synergy between science and
religion, the scientific evidence is clear: we have limited time and resources to alter
our trajectory. The spiritual resources are ample: traditions of wisdom have
sustained human communities through previous transformations. And the



technological tools exist: renewable energy, sustainable agriculture, regenerative
design. What we lack is not knowledge or capability but willpower—the collective
determination to choose difficult truths over convenient lies, systemic change over
personal gain.

Conclusion

In closing, then, let me propose not answers but an appeal—to see the intersection
of science and spirituality not as an intellectual exercise but as an existential
necessity. The future of our planet depends on our capacity to bring together the
precision of scientific method with the perception of spiritual vision, the urgency of
prophetic witness with the patience of contemplative practice.

May we find the courage to speak truth to power and the wisdom to speak love to
fear. May we discover that caring for creation is not a burden but a gift—the
opportunity to participate in the ongoing creativity of the God who spoke worlds
into being and still calls them “very good” (as in Genesis, chapter 1). And may we
remember, even in dark moments, that every crisis is also an opportunity, every
death the possibility of resurrection. The earth is groaning, but it is also hoping.
The question is whether we will join its song of grief or its chorus of gratitude.

Thank you for your patience. And thank you once again for the esteemed honor of
the Templeton Prize. May God bless you all.
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